Guru-Devatätmä
Accepting Çré Guru as
One’s Life and Soul
Lectures by:
Çré Çrémad Bhaktivedänta Näräyaëa Mahäräja

Given in:
Murwillumbah, Australia on December 3-4, 2002
Hilo, Hawaii on January 11 and 13, 2003

Websites:
www.gaudiya.net
www.purebhakti.com

Våndävana, Uttar Pradesh, India

Acknowledgements
Editorial advisors: Püjyapäda Mädhava Mahäräja, Brajanätha däsa
Typists: Änétä däsi, Vasanti däsi, Mana-mohana däsa, Dhanvantari däsa,
Karuëämayé däsi, Jayanté däsi
Diacritics: Änétä däsi, Vasanti däsi
Editors: Mithilädhiça däsa, Çyämaräëé däsi, Åñabhadeva däsa, Çänti däsé
Layout and design: Mithilädhiça däsa, Rädhä-gokulänanda däsi, Änétä däsi
Printing: Niçcintya däsa
Special thanks to Çrématé Tulasikä däsi,
who contributed the entire cost of this publication.

Table of Contents
More Intimate Than Our Soul . . . . . . . . . . . . . . . . . . . . 1
Today is Guru Day . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 5
What if a Guru is not Pure? . . . . . . . . . . . . . . . . . . . . . . 11
Even Kåñëa Accepted a Guru . . . . . . . . . . . . . . . . . . . .15
Çré Guru – Heavier Than God . . . . . . . . . . . . . . . . . . . 21
The Absolute Necessity of Second Initiation . . . . . . . . . 30

Çré Çrémad
Bhaktivedänta Näräyaëa Mahäräja

Çré Çrémad
A.C. Bhaktivedänta Swami Prabhupäda

Çré Çrémad
Bhakti Prajïäna Keçava Gosvämé

Çré Çrémad
Bhaktisiddhänta Sarasvaté Öhäkura

Preface
Respected Reader,
Every year, by the order of his çikñä-guru, Çréla Bhaktivedänta
Swämé Prabhupäda, Çréla Bhaktivedänta Näräyaëa Mahäräja travels
two times around the world, preaching the message of Kåñëa
consciousness and pure love. Last winter, in early December of
2002, he began his preaching tour in Murwillumbah, Australia. On
the last day of his stay in Murwillumbah, he requested that the
lectures he had given there on the subject of guru-tattva, along with
the short talks given by his disciples during those lectures, be
published as a booklet. Then, a month later, in mid-January of 2003
in Hilo, Hawaii, he gave two more lectures on the same topic and
requested that they be added.
While in Hilo, Çréla Mahäräja held a special meeting called an
iñöagoñöhé (a discussion of spiritual subject matters based on
questions and answers). In that meeting he addressed the doubt
regarding the necessity of receiving dékñä-mantras from the bona
fide guru, and the transcription of that meeting is presented as the
last chapter of this booklet.
We offer unlimited obeisances and gratitude to our most
worshipable gurudeva, Çréla Bhaktivedänta Swämé Prabhupäda, for
first manifesting Kåñëa consciousness in the Western world. He has
also manifested the Sanskrit verses, English translations, our
previous äcäryas’ commentaries, and his own Bhaktivedänta
purports, to Vedic literatures like Çrémad-Bhägavatam and Çré
Caitanya-caritämåta. By his mercy, therefore, we were able to
reference all the scriptural quotes given in Çréla Mahäräja’s lectures.
Moreover, besides Çréla Prabhupäda’s giving the Vedic scriptures
and their deep meanings to the English-speaking world and also
arranging for their translation in over fifty foreign languages, he is
their personification. Çré guru is the embodiment of all the

scriptures, and he is such a bona fide guru. Before leaving the vision
of this world in 1977, he requested his intimate friend and çikñä
disciple, Çréla Näräyaëa Mahäräja, to continue his mission.
Aspiring for the service of Çré Hari, Guru and Vaiñëava,
Syämaräëé däsi

More Intimate Than Our Soul
I offer millions of obeisances unto the lotus feet of my spiritual
master, nitya-lélä-praviñöa oà viñëupäda Çré Çrémad Bhakti Prajïäna
Keçava Gosvämé Mahäräja, and same to my çikñä-guru, nitya-léläpraviñöa oà viñëupäda Çré Çrémad Bhaktivedänta Swämé Mahäräja.
I remember a verse of Çrémad-Bhägavatam that was spoken by
Çré Närada Åñi to Vasudeva, the father of Kåñëa.1 This verse was then
re-told by Çréla Çukadeva Gosvämé to Parékñit Mahäräja, who was
cursed to die by the bite of a snake-bird after seven days:
bhayaà dvitéyäbhiniveçataù syäd
éçäd apetasya viparyayo ’småtiù
tan-mäyayäto budha äbhajet taà
bhaktyaikayeçaà guru-devatätmä
(Çrémad-Bhägavatam 11.2.37)
Fear arises when a living entity misidentifies himself as the material
body because of absorption in the external, illusory energy of the
Lord, called mäyä. When the living entity thus turns away from the
Supreme Lord, he also forgets his own constitutional position as a
servant of the Lord. Therefore, an intelligent person should engage
unflinchingly in the unalloyed devotional service of the Lord,
under the guidance of a bona fide spiritual master, whom he
should accept as his worshipable deity and as his very life and
soul.
1

“This is a quotation from Çrémad-Bhägavatam (11.2.37). It is an instruction given
by Kavi Åñi, one of the nine saintly personalities called the nine Yogendras. When
Vasudeva, Kåñëa’s father, asked Devarñi Närada, in Dvärakä about devotional
service, it was mentioned that previously King Nimi, who was the King of Videha,
was instructed by the nine Yogendras. When Çré Närada Muni discoursed on
bhägavata-dharma, devotional service, he indicated how a conditioned soul can
be liberated by engaging in the loving transcendental service of the Lord.” (Çré
Caitanya-caritämåta (Madhya-lélä 20.119) purport by Çréla Bhaktivedänta Swämé
Prabhupäda).
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What are the causes of fear? Çréla Çukadeva Gosvämé has
explained this. We all fear. Although everyone, in all species of life,
throughout all the material universes, only wants peace of mind and
happiness, everyone is full of fear.
Happiness and peace of life follow us like a shadow. If we want
to take that shadow within our grasp, we will find it to be intangible
– with no substance. On the other hand, when we proceed forward,
turning away from our shadow, that shadow will follow us. This is
the nature of shadows.
Perhaps all of you know the meaning of mäyä (illusion)? Mäyä,
in the form of economic development, sense gratification and
impersonal liberation, is like a shadow. When we turn to her and try
to enjoy sense gratification, we find that sense gratification to have
no substance. In other words, the desire for material happiness
becomes the cause of pain and grief. There is no happiness in the
material world, only distress and suffering, and this suffering is
experienced as the endless chain of birth and death. No one is
happy to be in mäyä. On the other hand, if we progress towards
Kåñëa, all material facility and liberation will follow us.
We are part and parcel of the Supreme Lord, Kåñëa, and He is an
ocean of änanda, unlimited happiness and peace. He is the
reservoir of pure änanda and, in fact He Himself is änanda.
Because we are His parts and parcels, by our constitutional position,
by nature, our bodies are also made of pure änanda. This refers to
our transcendental body, however, not our material body.
bhayaà dvitéyäbhiniveçataù syäd
éçäd apetasya viparyayo ’småtiù
tan-mäyayäto budha äbhajet taà
bhaktyaikayeçaà guru-devatätmä

Somehow we have departed from that Supreme Lord, the ocean
of rasa (transcendental taste) and änanda, and now we are
entangled in the deluding potency called mäyä. Mä-yä. We are
2
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seeing that which is not actually a fact to be a fact. Whatever we see
or feel by our sensory perception is mäyä. When we first departed
from Kåñëa, when we first forgot Him, mäyä came at once and
attacked us. She defeated us and put us in her jail. What is that jail?
It is this body and mind. Actually there are two jails, one within the
other. This gross body is the outer jail and the subtle body is the
inner jail. We have been suffering and fearing since time immemorial, and we are never free from that.
Parékñit Mahäräja asked Çréla Çukadeva Gosvämé, “How can we
come out of this endless chain of birth and death? How can we get
free from mäyä ?” Çréla Çukadeva Gosvämé replied, “Tan-mäyayäto
budha äbhajet taà / bhaktyaikayeçaà guru-devatätmä.”
Being in mäyä, we cannot become free from mäyä at once and
go to the spititual realm of Goloka Våndävana. This is possible only
by the help of Vaiñëavas, pure devotees. By the association of
Vaiñëavas we can have a very pure guru – not an imitation guru but
a sad-guru (a self-realized guru). If we take shelter in his lotus feet,
he will take full charge of our lives. He will take all kinds of
responsibility for our lives and he will teach how to do devotional
service to Kåñëa.
Guru-devatätmä. First, we must think that guru is our ätmä,
our life and soul. Being totally surrendered to him, we must depend
solely on him. Tan äbhajet. Tan means the Supreme Lord, Kåñëa. If
we serve Kåñëa under the guidance of sad-guru, then certainly, like
magic, we will be out of mäyä. We will see that our transcendental
form has manifested, that we are serving Kåñëa, and that we are now
bathing in the endless ocean of änanda and rasa. At that time, we
will also be embodiments of änanda, and we will simultaneously be
the enjoyers of änanda by serving.
Try to realize all these facts. It is not sufficient to simply hear
about this and tell others. We will have to be established in this truth.
We are in deep mäyä, and to the extent we are in mäyä we are that
far away from Kåñëa. Our only hope is the fact that Kåñëa has sent
sad-guru and Vaiñëavas to this world. I realize this; I was a third3

Guru-Devatätmä — Accepting Çré Guru as One’s Life and Soul

class bogus person, but my gurudeva picked me up and engaged
me in this transcendental service.
To give the happiness of direct service to the Divine Couple
Rädhä and Kåñëa is the mission of ancient scriptures like ÇrémadBhägavatam, and great spiritual masters like Çré Närada Åñi, Çréla
Çukadeva Gosvämé, Çré Caitanya Mahäprabhu, our guru-varga
(disciplic succession), and especially, in Western countries, paramapujyapäda Çréla Bhaktivedänta Swämé Mahäräja – who ordered me
to also preach it.
I request you all to understand these eternal truths and be
established in them, and to also preach this mission of the
succession of spiritual masters, called guru-paramparä, to others. If
you are practicing but not preaching, you are selfish. Do not be
weak. Preach.
It is stated in Çré Caitanya-caritämåta: “sthäne sthitäù çrutigatäà tanu-väì-manobhir.” If you are wearing the saffron cloth of
a renunciate (brahmacäré or sannyäsé ), do not marry and do not fall
down. If you are gåhastha (a householder), then remain gåhastha.
But after you are fifty years old, try to come out of gåhastha life. Do
not engage your whole life in the gåhastha äçrama. If you can be a
gåhastha like Prahläda Mahäräja or the Päëòavas, that is fine; but
that is very rare.

4
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Çréla Näräyaëa Mahäräja: What is the meaning of the verse I
spoke about in this morning’s class?
bhayaà dvitéyäbhiniveçataù syäd
éçäd apetasya viparyayo ’småtiù
tan-mäyayäto budha äbhajet taà
bhaktyaikayeçaà guru-devatätmä
(Çrémad-Bhägavatam 11.2.37)

What is the meaning of the last line of this verse – “bhaktyaikayeçaà
guru-devatätmä?”
Çrépäda Padmanäbha Mahäräja: In this verse it has been said that
one must accept çré gurudeva, who is the non-different manifestation of the Supreme Lord within this world (säkñät-hari ), and who is
coming as an emissary of the Supreme Lord to rescue the condition
souls. Kåñëa-kåpä çré mürti, the very personification of the mercy of
Kåñëa, is coming to the conditioned soul to bring him back to the
lotus feet of Kåñëa. How should that soul who is aspiring for
freedom receive this pure representative of Kåñëa? He should
receive him as his most worshipable lord – just as one would
worship Çré Kåñëa Himself. Bhaktyaikayeçaà guru-devatätmä
means that he will have one-pointed bhakti – one-pointed faith and
devotion – to the lotus feet of his guru. If he develops this onepointed devotion, he will also consider that çré guru is more dear to
him than his own life.
By the mercy of çré guru, Bhagavän gives His mercy.
“Yasyäprasädän na gatiù kuto ’pi – without that mercy of the
representative of the Supreme Lord, it is not actually possible to
attain His lotus feet.” If sad-guru is not pleased, the conditioned soul
remains within this world.

5
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[Çréla Näräyaëa Mahäräja:] This is a very good explanation. We
should try not only to speak, but also to follow. If a devotee is doing
a great deal of chanting, reading and glorifying Çré Kåñëa, but he is
not following his gurudeva, what will be the result?
[Çrépäda Araëya Mahäräja:] Çréla Gurudeva is raising the point that if
a disciple is carefully engaged in regulative devotional practices
(sädhana) but he has no faith in guru, what will be the result? It will
be zero. This has been described in many places in çästra. Kåñëa
Himself has said in the Çrémad-Bhägavatam (11.19.21): “madbhakta-püjäbhyadhikä – the worship of My devotees is better than
worship of Me.” He also says, “That person who says he is My
devotee but who is not devoted to My devotee, is not My devotee at
all.” Kåñëa rejects that person.
yäha bhägavata paòa vaiñëavera sthäne
ekänta äçraya kara caitanya-caraëe
(Çré Caitanya-caritämåta, Antya-lélä 5.131)
If you want to understand Çrémad-Bhägavatam, you must
approach a self-realized Vaiñëava and hear from him. You can do
this when you have completely taken shelter of the lotus feet of Çré
Caitanya Mahäprabhu.

If you want to understand Çrémad-Bhägavatam, you must
surrender yourself unto the lotus feet of a bhakta-bhägavata (pure
devotee).
nañöa-präyeñv abhadreñu
nityaà bhägavata-sevayä
bhagavaty uttama-çloke
bhaktir bhavati naiñöhiké
(Çrémad-Bhägavatam 1.2.18)
By regular attendance in classes on the Bhägavatam and by
rendering of service to the pure devotee, all that is troublesome to
the heart is almost completely destroyed, and loving service unto
6
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the Personality of Godhead, who is praised with transcendental
songs, is established as an irrevocable fact.

If one wants to have all of the anarthas covering his
transcendental knowledge destroyed, then nityaà bhägavatasevayä:
eka bhägavata baòa—bhägavata-çästra
ära bhägavata—bhakta bhakti-rasa-pätra
(Çré Caitanya-caritämåta, Ädi-lélä 1.99)
One of the bhägavatas is the great scripture Çrémad-Bhägavatam,
and the other is the pure devotee absorbed in the mellows of
loving devotion.
dui bhägavata dvärä diyä bhakti-rasa
täìhära hådaye täìra preme haya vaça
(Çré Caitanya-caritämåta, Ädi-lélä 1.100)
Through the actions of these two bhägavatas the Lord instills the
mellows of transcendental loving service into the heart of a living
being, and thus the Lord, in the heart of His devotee, comes under
the control of the devotee’s love.

Only by the combined actions of the book bhägavata (scripture)
and the pure devotee bhägavata do the mellows of bhakti-rasa
enter someone’s heart.
nikuïja-yüno rati-keli-siddhyai
yä yälibhir yuktir apekñaëéyä
taträti-däkñyäd ati-vallabhasya
vande guroù çré-caraëäravindam
(Çré Gurvañöakam 6)
Çré gurudeva is always present with the sakhis, planning the
arrangements for the perfection of Yugala-kiçora’s amorous
pastimes (rati-keli ) within the kuïjas of Våndävana. Because he is
so expert in making these tasteful arrangements for Their pleasure,
7
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he is very dear to Çré Rädhä and Kåñëa. I offer prayers unto his lotus
feet.

Kåñëa is always feeling separation from Rädhika, and Rädhika is
feeling separation from Kåñëa. How indebted They feel to that
personality who is so expert that she can bring them together to
meet! Even an ordinary conditioned soul in this world gives his life
and surrenders at the lotus feet of that person who is very dear.
Similarly, that devotee who fulfills the innermost heart’s desire of
Rädhä and Kåñëa will automatically become dear to Them. And if
one surrenders to that pure devotee’s lotus feet, then, through that
pure Vaiñëava, Rädhä and Kåñëa will shower Their mercy on him
and quickly bring him to Their lotus feet.
Çréla Narottama däsa Öhäkura has given the instruction in his
song Çré Guru-caraëa-padma:
guru-mukha-padma-väkya cittete kariyä aikya
ära nä kariha mane äçä

Here is the meaning of the words guru-devatätmä – one should
make his heart one with the words emanating from the lotus mouth
of a sad-guru.
çré-guru-caraëe rati, ei se uttama gati,
je prasäde pure sarva äçä

By having rati, spontaneous attachment of the heart, for the
lotus feet of his guru, a disciple will attain his goal. Without the
mercy of guru, no sädhana has any strength or power at all.
Therefore, the first aìga (limb) of bhakti, out of 64 aìgas, is gurupädäçraya (taking shelter of the lotus feet of çré guru).
guru-pädäçraya, dékñä, gurura sevana
sad-dharma-çikñä-påcchä, sädhu-märgänugamana
(Çré Caitanya-caritämåta, Madhya-lélä 22.115)

8
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On the path of regulative devotional service, one must observe the
following items: (1) One must accept a bona fide spiritual master.
(2) One must accept initiation from him. (3) One must serve him.
(4) One must receive instructions from the spiritual master and
make inquiries in order to learn devotional service. (5) One must
follow in the footsteps of the previous äcäryas and follow the
directions given by the spiritual master.

[Çréla Näräyaëa Mahäräja:] Have you heard of Upamanyu? His guru
once told him, “Oh, you go out to graze cows all day and you do not
bring with you anything to eat, and yet you are very healthy and fat.
Why is that? Do you drink milk from the cows’ udders?” Upamanyu
replied, “Yes I do.” His guru told him, “Don’t drink it anymore,” but
he did not tell him what he would be allowed to eat or drink. During
the next days, Upamanyu continued to go out. After some days his
guru said, “You still look very fat. Are you drinking milk? What are
you doing?” Upamanyu told him, “I am only eating the foam that
accumulates on the mouth of the cows – nothing else.” His guru
then asked him, “Have I told you to eat that? Don’t eat it.” Then,
without Upamanyu asking what to eat and without his gurudeva
telling him what he would be allowed to eat, gurudeva went away.
His gurudeva was not actually displeased with him. He was only
acting displeased in order to test his disciple’s obedience.
On the next day the cows returned without Upamanyu, and his
guru went out in search for him. He called out, “Upamanyu, where
are you? Where are you?” He heard a sound from the well, and that
sound was the voice of Upamanyu calling, “Gurudeva, I am here
in this well.” Gurudeva asked, “What are you doing in there?”
Upamanyu replied, “Gurudeva, you told me not to take milk or
foam. So I became so hungry that I drank the milk of a leaf of an
ekwan plant – and then I discovered that it was poisonous. By
drinking it, I became totally blind.” Now showing his pleasure,
Upamanyu’s guru said, “You have followed my instructions!” He
took him out of the well and blessed him by saying, “All the knowledge of the Vedas will now enter your heart.” Then, at once, all the
scriptures (like Çrutis, Vedas, Upaniñads) and all varieties of
9
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knowledge were inspired in his heart.
In the history of Aruëi, and also in the history of Sudämä and
Kåñëa, we find similar miraculous results as the fruit of surrender to
çré gurudeva. There is no possibility of attaining bhakti if we do not
totally follow our gurudeva.
Today, the day that begins our preaching tour, is like “Guru
Day.”

10

What if a Guru is not Pure?
tasmäd guruà prapadyeta
jijïäsuù çreya uttamam
çäbde pare ca niñëätaà
brahmaëy upaçamäçrayam
(Çrémad-Bhägavatam 11.3.21)
Any person who is seriously desirous of achieving real happiness
must seek out a bona fide spiritual master and take shelter of him
by initiation. The qualification of a spiritual master is that he must
have realized the conclusion of the scriptures by deliberation and
arguments and thus be able to convince others of these
conclusions. Such great personalities, who have taken complete
shelter of the Supreme Godhead, leaving aside all material
considerations, are to be understood as bona fide spiritual masters.

Suppose a person unfortunately took initiation from an
unqualified guru who was not on the stage of a mahä-bhägavata
(fully self-realized soul). That guru was not realized in the established truths. The word çabde means çästras like the Vedas,
Upaniñads, and so on. It also means the holy name. Pare means the
Supreme Lord Kåñëa. That guru had no realization of Kåñëa or His
names or His glories as told in çästra, and he was only on the level
of kaniñöha-adhikäré – but still he thought he was guru. He had
many worldly desires, such as the desire for name, fame and wealth,
and someone unfortunately took harinäma and dékñä from him.2
Do the verses that glorify the qualifications of guru apply to that
guru or not? Should the disciple obey that guru with the attitude of
2

“That religious undertaking which bestows divya-jïäna, or transcendental
knowledge, and destroys päpa (sin), päpa-béja (the seed of sin), and avidyä
(ignorance) to the root is called dékñä by learned authorities in the absolute truth.”
(Hari-bhakti-viläsa, 2.9) Dé means transcendental realization of ones relationship
with Kåñëa, and kñä means destruction of the above-mentioned obstacles.
Therefore, unless one receives initiation from a mahä-bhägavata devotee, he is not
receiving dékñä in the real sense.

11
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surrender ordered by all the çästras ? Should he follow that guru
totally or not? Can a person acquire pure cow milk from a male
donkey? Can a person get sweet mangos from a thorn tree? What is
the disciple’s duty towards that kind of guru?
[Çréla Näräyaëa Maharaja:] We must consider that the presence of
uttama-adhikärés (those approaching prema-bhakti or those
already in prema-bhakti), madhyama-uttama-adhikärés (those
approaching the stage of bhava), and even madhyama-madhyamaadhikärés (those at the stage of asakti) are very rare in this world. It
is very rare, therefore, to have a guru of this caliber. What should we
do under these circumstances? We will have to take a guru. If a guru
is not çäbde pare ca niñëätam, if he has not realized the established
truths delineated in the Vedas, Upaniñads and other çästras, but he
has very strong faith in his pure guru and is sincerely following him,
then, even if he is a madhyama-adhikäré, do not reject him. If he is
always serving his own mahä-bhägavata guru and is obedient both
internally and externally to him, then do not reject him. We can give
up our guru only with the consideration given by Çréla Sanätana
Gosvämé in his Hari-bhakti-viläsa:
avaiñëava-mukhodgérëaà
pütaà hari-kathämåtam
çravaëaà naiva kartavyaà
sarpocchiñöaà yathä payaù
One should not hear anything about Kåñëa from a non-Vaiñëava.
Milk touched by the lips of a serpent has poisonous effects;
similarly, talks about Kåñëa given by a non-Vaiñëava are also
poisonous.

If a guru is not serving his own gurudeva, if he has left the
process given by him, and, his guru is not satisfied by his behavior
– only in that case can we reject him. However, if the guru is
a madhyama-adhikäré and sincere, if he is very obedient and
following the footsteps of his guru, then he will gradually become
12
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uttama-adhikäré. So we should not reject him. At the same time, if
he is not perfect and thus cannot remove all our doubts about Kåñëa
consciousness, what should we do?
We should offer praëäma to him and ask his permission to have
the association of a mahä-bhägavata devotee: A disciple may ask,
“May I go to Çréla Jéva Gosvämé ?” or “May I go to Çréla Rüpa
Gosvämé ?” or, “May I go to a high class of Vaiñëava?” If the guru says,
“No, you cannot go,” then give him up.3 On the other hand, if he
says, “Certainly you can go, and I will also come,” then he is a real
guru. A guru who sends his disciple to a superior guru for
instruction may also be an uttama-mahä-bhägavata, as there are
various stages of uttama-mahä-bhägavata, and that guru is
certainly not to be rejected. Çréla Narottama däsa Öhäkura was a
disciple of Çréla Lokanätha Gosvämé, but he took permission from
him to take shelter of Çréla Jéva Gosvämé, and Çréla Çyämänanda
Prabhu also took permission from Çré Hådaya-caitanya for that same
shelter of Çréla Jéva Gosvämé.
There are three levels of devotees who can act as sad-guru, and
they are: (1) bhagavat-pärñada-deha-präpta, (2) nirdhüta-käçayä
and (3) mürcchita käçayä.4
This human life is very rare, so do not waste your time. Try to
follow all these principles, and gradually you will develop your
Kåñëa consciousness.
3

Çréla Jéva Gosvämé has stated in his Bhakti-sandarbha (Annucheda 238): “A guru
who is envious of pure devotees, who blasphemes them, or behaves maliciously
towards them should certainly be abandoned, remembering the verse guror api
avaliptasya. Such an envious guru lacks the mood and character of a Vaiñëava. The
çästras enjoin that one should not accept initiation from a non-devotee. Knowing
these injunctions of the scriptures, a sincere devotee abandons a false guru who is
envious of devotees. After leaving one who lacks the true qualities of a guru, if a
devotee is without a spiritual guide, his only hope is to seek out a mahä-bhägavata
Vaiñëava and serve him. By constantly rendering service to such a pure devotee,
one will certainly attain the highest goal of life.”
4

“Bhagavat-pärñada-deha-präpta – After giving up the gross material body, those
who have perfected themselves through the practice of bhakti obtain sac-cidänanda spiritual forms which are just suitable for the service of the Lord as
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associates (pärñadas). Such persons are the best of all uttama-bhägavatas.
Nirdhüta-käçayä – Those who, although still residing within the gross material
body made of five elements, have no trace of material desire (väsanä) nor any
material impressions (saàskäras) within their hearts are called nirdhüta-käçayä
(who have thrown off all material impurities). They belong to the intermediate class
of uttama-bhägavatas.
Mürcchita-käçayä – Those pursuing the path of bhakti in whose hearts there
remains a trace of desire (väsanä) and impressions (saàskäras), based on the
material mode of goodness, are known as mürcchita-käçayä. Due to influence of
their bhakti-yoga, these väsanäs and saàskäras remain in a dormant or
unconscious state. As soon as there is a favorable opportunity, their worshipful
object, Çré Bhagavän, somehow causes their desire to be consumed and attracts
them to His lotus feet. Such elevated souls belong to the preliminary (kaniñöha)
stage of uttama-bhägavatas.” (Çré Bhakti-rasämåta-sindhu)
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Everywhere in Vedänta, in the Upaniñads, and especially in
Çrémad-Bhägavatam, sad-guru has been glorified. The holy name is
transcendental; this is true. It is written in çästra, and we hear from
so many persons, that we should chant harinäma. But someone
may say, “I have read here and there that we should chant
harinäma; so I am chanting. What, then, is the need of a guru, who
is like an agent, a broker, or a mediator? Ajämila easily went to
Vaikuëöha, the Lord’s transcendental abode of opulence, without
knowing the glories of harinäma in the beginning. We can chant
harinäma without accepting a guru.”
If one is chanting without being under the guidance of a guru,
what will be the result? Such a person can only chant aparädha
(offenses to the name), except in a rare case, such as in the case of
Ajämila. It is stated in Çré Caitanya-caritämåta (Madhya-lélä 19.151):
brahmäëòa bhramite kona bhägyavän jéva
guru-kåñëa-prasäde päya bhakti-latä-béja
According to their karma, all living entities are wandering
throughout the entire universe. Some of them are being elevated to
the upper planetary systems, and some are going down into the
lower planetary systems. Out of many millions of wandering living
entities, one who is very fortunate gets an opportunity to associate
with a bona fide spiritual master by the grace of Kåñëa. By the
mercy of both Kåñëa and the spiritual master, such a person
receives the seed of the creeper of devotional service.

Bhakti develops from the seed of bhakti given by guru-rupikåñëa, Kåñëa in the form of guru. Kåñëa does not directly give that
seed to anyone. He either gives it through çré guru, or He Himself
becomes guru and then gives it.
Without accepting guru, the name one chants is not
transcendental. That name will fulfill your worldly desires, even up
15
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to mukti (liberation), but not more than this. Ajämila had no guru at
first. He named his son Näräyaëa, one of the Lord’s names, at the
näma-saàskära, the ritualistic ceremony in which babies are given
their name. By chance, because he lived in the Vedic culture, he
named his son Näräyaëa, and by his recitation of that name he
began his chanting of näma-äbhäsa (the clearing stage of chanting).
That was his first näma-äbhäsa, and after that he would daily call
out, “O Näräyaëa, come on, come on!” By continually doing this, his
näma-äbhäsa continued.
Later, when Ajämila was dying, he saw the ferocious forms of
the Yamadütas (constables of the god of death). Being very fearful,
the name of his son automatically came to his throat and he called
out, “Näräyaëa!” At that time, at the moment of death, the Supreme
Lord Näräyaëa sent His four messengers, the Viñëudütas, and
Ajämila heard their dialogue as they drove out the Yamadütas. He
heard the holy name and glorification of the name of Näräyaëa from
the Viñëudütas, and thus he received the seed of çuddha-näma (the
pure name) from them. By this he received the seed of bhakti, his
life returned, and he thought, “The holy name that I heard from the
four Viñëudütas is so powerful! And the glory of that name is so
wonderful! Now that I have received this mantra, I must give up this
wife, that wife, all my children, and all my possessions.” He left
everything and went to Haridwar, where he bathed in the Ganges,
sat down on its bank, began chanting, and eventually began to chant
çuddha-näma.
After some time the Viñëudütas again came to Ajämila, and this
time they said, “Come with us and sit in this chariot-airplane.” By
now Ajämila had reached the stages of bhava, and then prema. By
continuously chanting, “oà namo näräyaëäya,” he attained
vaikuëöha-rati. His rati ( prema) was not våndävana-rati, not
mädhurya-mayi prema (loving Godhead with intimacy), but rather
it was aiçvarya-mayi prema (love of Godhead in awe and
reverence, with knowledge of His opulence).
Ajämila told the Viñëudütas, “When you drove away the
Yamadütas, I wanted to speak with you and touch your feet, but you
16

Even Kåñëa Accepted a Guru

disappeared. Now you have appeared again and you are telling me
to go with you. How did this come to be?”
The Viñëudütas replied, “We gave you the seed of the pure
name and we gave you the seed of bhakti-latä (the creeper of
devotion). By chanting and regularly bathing in the Ganges you are
now purified. You have attained vaikuëöha-rati and are qualified to
come to Vaikuëöha.” Then they took him there.
By the time the Viñëudütas appeared to Ajämila for the second
time, he had become totally free from all material desires. In the case
of Dhruva Mahäräja, however, although he was a disciple of Närada,
he still had a slight attachment to his mother. It was for this reason
that he could not go to the Vaikuëöha that is situated beyond the sum
total of all the material universes, called mahat-tattva. Rather, he
went to Dhruvaloka, a spiritual planet situated near Räma-priya
Vaikuëöha, within this universe.
Välméki Åñi was also a disciple of Närada. Prior to meeting
Närada, he had been a dacoit. He had killed millions of brähmaëas
(the learned and priestly class) and tapasvés (ascetics) and had stolen
their wealth. When Närada Åñi met him, he preached to him about
the glories of Bhagavän, the Supreme Lord, and at last he said, “You
should sit here. I am giving you the seed of the pure name. You
should chant ‘Räma’.” Välméki was not qualified to chant the name
of Räma and, understanding this, Närada told him, “If you cannot
chant the name of Räma, then chant Ma-ra, ma-ra, ma-ra (death,
death, death).” Välméki replied, “Oh, I can do that,” and he began
chanting Mara, mara. Since he was a disciple of Närada, he was
able to get such a concession.
What became of Välméki? After many thousands of years his
chanting of “mara” turned into “Räma”, and then he became
qualified to write räma-lélä, the pastimes of the Supreme Personality
of Godhead in His form of Räma. He saw that lélä in his samädhi
trance and thus, as Çrémad-Bhägavatam was written by Çré
Vyäsadeva in samädhi-bhäñya, trance language, in the same way
Rämäyaëa was written by Çré Välméki. Välméki saw everything about
räma-lélä in his trance, even before Räma had actually exhibited His
17
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pastimes, and then he wrote down those pastimes in his Çré Välméki
Rämäyaëa.
We should understand that without guru we are bound to have
material attachment and we are bound to commit offenses to the
holy name (näma-aparädha). If the seed of bhakti and one’s
relationship with Kåñëa (sambandha-jïäna) are not given by a pure
guru, there can be no çabda-brahma, experience of transcendental
sound (sound coming from the transcendental realm). Acceptance
and surrender to a sad-guru is therefore essential.
Although Kåñëa is the Supreme Personality of Godhead, He also
accepted a guru. The gopis once teased Him by saying, “You have
no guru?” Kåñëa replied, “Who has said this? My gurudeva is Bhäguri
Åñi.”
It is generally accepted that Kåñëa’s guru was Sändépani Muni,
but actually Sändépani Muni was like a teacher. He taught Kåñëa the
64 arts, and therefore he was like a schoolteacher. Kåñëa received
rädhä-mantra from Bhäguri Åñi, and therefore it is Bhäguri Åñi who
is really the guru of Kåñëa. In this world, when Kåñëa or any of His
incarnations descend, they accept a guru. Çré Caitanya Mahäprabhu,
who is Kåñëa Himself, also accepted a guru. He accepted harinäma
and gopal-mantra from Éçvara Purépäda, and He Himself said to
Prakäçänanda Sarasvaté when asked why he engaged in harinämasaìkértana instead of studying Vedänta:
prabhu kahe—çuna, çrépäda, ihära käraëa
guru more mürkha dekhi’ karila çäsana
(Çré Caitanya-caritämåta, Ädi-lélä 7.71)
Çré Caitanya Mahäprabhu replied to Prakäçänanda Sarasvaté, “My
dear sir, kindly hear the reason. My spiritual master considered Me
a fool, and therefore he chastised Me.”
mürkha tumi, tomära nähika vedäntädhikära
‘kåñëa-mantra’ japa sadä,—ei mantra-sära
(Çré Caitanya-caritämåta, Ädi-lélä 7.72)
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“‘You are a fool,’ he said. ‘You are not qualified to study Vedänta
philosophy, and therefore You must always chant the holy name of
Kåñëa, which is the essence of all mantras, or Vedic hymns.’”

Caitanya Mahäprabhu quoted his spiritual master as saying,
“You have no qualification to enter Vedänta philosophy. You are
foolish and ignorant, and you should therefore simply chant
harinäma.”
harer näma harer näma
harer nämaiva kevalam
kalau nästy eva nästy eva
nästy eva gatir anyathä
(Çré Caitanya-caritämåta, Ädi-lélä 17.21)
In this age of quarrel and hypocrisy, the only means of deliverance
is chanting the holy name of the Lord. There is no other way. There
is no other way. There is no other way.

His gurudeva gave Him this mantra:
hare kåñëa hare kåñëa kåñëa kåñëa hare hare
hare räma hare räma räma räma hare hare

Why did Çré Kåñëa Caitanya Mahäprabhu not utter the name of
His sannyäsa-guru, Keçava Bhäraté ? After all, acceptance of
sannyäsa, the renounced order of life, is not a small thing. It is not
less than harinäma or dékñä initiation. The reason is that Caitanya
Mahäprabhu Himself had first spoken the sannyäsa-mantra into the
ear of Keçava Bhäraté, and after that Çré Keçava Bhäraté spoke it into
Mahäprabhu’s ear.
Therefore, Çré Caitanya Mahäprabhu only told Prakäçänanda
Sarasvaté the name of Çré Éçvara Puré, and He said that the mantra
given by Çré Éçvara Puré had made Him like a madman. In His
human-like pastimes, if these mantras had not been given by Çré
Éçvara Purépäda, the result could not be as it was. Mahäprabhu
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would not have developed His relationship with Kåñëa and He
would not have tasted such prema. We should try to know all these
truths.

20

Çré Guru – Heavier Than God
Very quickly, in a couple of years, Çréla Bhaktivedänta Swämé
Mahäräja preached throughout the world – in the mountains, on
ocean islands, in the North, East, South and West. I see his glories
everywhere.
Although Çréla Swämé Mahäräja actually came to this world as a
representative of our guru-paramparä, some people want him to be
the only guru. They want that there be only one guru – for the past,
present and future. They want to deny our guru-paramparä. This is
very bad; and we should not follow this. Rather, we should know
what is guru-tattva.
Guru means “heavy”, more so than anyone else in this world –
even more than Kåñëa Himself. Sometimes Kåñëa may come to that
guru and take his footdust – it may be. It is written in Çré Gétagovinda by Çréla Jayadeva Gosvämé that Kåñëa said to Çrématé
Rädhikä, “Dehé-pada-pallavam-udharam – please be merciful and
place Your lotus feet on My head. Be pleased with Me.” Kåñëa
sometimes also says this to the gopés who serve Çrématé Rädhikä
more than they serve Him. He may pray to them, “Please place your
footdust on My head.” This is guru-tattva.
In other words, all the pure gurus in the disciplic line of Çréla
Rüpa Gosvämé, in their spiritually perfected forms, are gopé
maidservants of Çrématé Rädhikä. The subject of guru-tattva is the
essence of all our bhakti literature. This subject is very heavy, and
therefore you should hear it with the core of your hearts. We can
only worship Kåñëa after we have worshipped guru.
All of us in this world have turned away from Kåñëa. Whether
we accept it or not, it is true. Although we are greatly suffering, we
do not realize it. Why not? We have drunk such a large quantity of
the alcohol of mäyä that we have become completely mad; and in
this madness we think ourselves very happy. You should know that
one day you will have to give up your bodies and all that you have
collected in this world. One day you will surely have to be old. Old
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age is very eagerly waiting to embrace you, and none of you will
escape it. A devotee of the caliber of Çré Närada Muni can escape this
mäyä and its presentation of old age, but you are not like Närada
Muni. You will have to suffer if you are not careful.
It is stated in the Vedas:
yasya deve parä bhaktir
yathä deve tathä gurau
tasyaite kathitä hy arthäù
prakäçante mahätmanaù
(Çvetäçvatara Upaniñad 6.23)
Only unto those great souls who have implicit faith in both the
Lord and the spiritual master are all the imports of Vedic
knowledge automatically revealed.

This instruction has been given since ancient times: “Yasya deve
parä bhaktir.” Those who are suffering and who want to be happy
in this world and in the next, especially those living in the present
age of quarrel and hypocrisy called Kali-yuga, should serve Kåñëa,
the Supreme Lord. And, not less than Him, such persons must serve
the bona fide gurudeva. Here in this verse the word para-bhakti has
been used, and we should therefore know its meaning:
anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam
änukülyena kåñëänuçélanaà bhaktir uttamä
(Bhakti-rasämåta-sindhu 1.1.11)
The cultivation of activities which are meant exclusively for the
pleasure of Çré Kåñëa, or, in other words, the uninterrupted flow of
service to Çré Kåñëa, performed through all endeavors of the body,
mind and speech, and through the expression of various spiritual
sentiments (bhävas), which is not covered by jïäna and karma,
and which is devoid of all desires other than the aspiration to bring
happiness to Çré Kåñëa, is called uttama-bhakti, pure devotional
service.
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Parä-bhakti is the continuous, uninterrupted flow of the
activities performed by our body, mind, words and moods (bhävas),
which are executed only for the benefit of Kåñëa. Such activities are
not disturbed or covered by jïäna (mental speculation or
knowledge leading to impersonal liberation) and karma (the desire
to enjoy the fruits of ones activities), and it is performed under the
guidance of guru-tattva. If there is a lack of the above symptoms in
a devotee’s activities but bhakti is there to some degree, we can still
call it bhakti – but not parä-bhakti.
The Vedas tell us that parä-bhakti is certainly to be applied to
Kåñëa, but first it must be applied to guru. If one has no guru, all his
devotional activities will be like zero; only worldly fruits will come.
If one thinks, “I am already chanting, remembering and performing
arcanä (regulative worship of the Deity),” but he is not truly
initiated by a bona fide guru, the fruit of his activities will only be
worldly. Intoxicated by sense enjoyment such a person may think
himself happy, but he will not be actually happy. It is therefore
stated in çästra:
brahmäëòa bhramite kona bhägyavän jéva
guru-kåñëa-prasäde päya bhakti-latä-béja
(Çré Caitanya-caritämåta, Madhya-lélä 19.151)
According to their karma, all living entities are wandering
throughout the entire universe. Some of them are being elevated to
the upper planetary systems, and some are going down into the
lower planetary systems. Out of many millions of wandering living
entities, one who is very fortunate gets an opportunity to associate
with a bona fide spiritual master by the grace of Kåñëa. By the
mercy of both Kåñëa and the spiritual master, such a person
receives the seed of the creeper of devotional service.

What is the meaning of guru-kåñëa-prasäde ? This generally
means that one can attain the bhakti-latä-béja – the seed of paräbhakti – by the combined mercy of guru and Kåñëa. In this
connection, however, there is another meaning. Here the meaning is
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that the bona fide guru is a manifestation of Kåñëa Himself. Kåñëa
does not come to us, but the guru may come, as Çréla Bhaktivedänta
Swämé Mahäräja came and traveled everywhere. You should realize
that the mercy of Kåñëa first manifests as the mercy of guru. From the
bona fide guru, who is Kåñëa Himself as His manifestation (äçrayävigraha), we can have the seed of bhakti. What is the the seed of
bhakti ? It is kåñëa-sevä-väsanä, the desire to serve Kåñëa. This
desire will come only from gurudeva, the bona fide Vaiñëava, and it
does not matter whether he is acting as a çikñä-guru or a dékñä-guru.
He may act as a çikñä-guru in the case of a disciple who is initiated
by a bona fide guru but he cannot avail his çikñä. The seed of the
bhakti creeper comes from this high class of gurudeva, and that is
why çästra states:
yasya deve parä bhaktir
yathä deve tathä gurau
tasyaite kathitä hy arthäù
prakäçante mahätmanaù

One can know who is Kåñëa only from gurudeva, and if a guru
is not bona fide, Kåñëa cannot be known. Among the 64 limbs of
bhakti described in Çré Bhakti-rasämåta-sindhu, the first four are in
relation to çré gurudeva. The first is guru-pädäçraya, which means
acceptance of the shelter of the lotus feet of gurudeva, and that
shelter is taken through hearing. That is harinäma initiation in the
real sense. Those who take shelter of such a guru can progress
quickly in bhakti. After guru-pädäçraya, there is dékñä and çikñä.
Dékñä means initiation and çikñä means instruction. The disciple will
begin to understand his gurudeva’s instructions, and then he will try
to follow them. You should take initiation from that guru, but be
very careful. If a guru is bona fide and you have some doubt in his
character or teachings, Kåñëa will never accept you.
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yasya prasädäd bhagavat-prasädo
yasyäprasädän na gatiù kuto ’pi
dhyäyaà stuvaàs tasya yaças tri-sandhyaà
vande guroù çré-caraëäravindam
(Çré Gurväñöakam 8)
Only by the mercy of çré gurudeva can one receive the mercy of
Kåñëa; without his grace the living entities cannot make any
advancement or be delivered. I meditate three times a day on the
glories of çré gurudeva and recite stava-stuti (prayers) unto his
lotus feet.
ajïaç cäçraddadhänaç ca
saàçayätmä vinaçyati
näyaà loko ’sti na paro
na sukhaà saàçayätmanaù
(Bhagavad-gétä 4.40)
Ignorant and faithless persons who doubt the revealed scriptures
do not attain God consciousness; they fall down. For the doubting
soul there is happiness neither in this world nor in the next.

Suppose a guru is bona fide, and he is preaching and serving his
gurudeva. If anyone doubts him and thinks, “My gurudeva is an
ordinary man and he does not know this and that,” or “I know better
than him, at least in ordinary matters,” that person falls down from
Kåñëa consciousness and no one will be able to save him. We
should be very careful not to associate with such a person. Also, do
not associate with anyone who associates with that type of wretched
person. Try to behave as you would behave regarding the passing of
stool. If we can pass stool easily, we are very happy. We feel great
relief if there is a motion. If the stool remains inside the body, we
will be restless. We will not be able to do bhakti or anything else.
Similarly, you will surely have to give up bad association for your
entire life. If you want bhakti, if you want to become Kåñëa
conscious, then do not mix with those persons who doubt a guru
who is bona fide, who is serving his gurudeva, and who is preaching
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throughout the world. Parama-pujyapäda Çréla Bhaktivedänta
Swämé Mahäräja had many thousands of disciples, but so many of
them have completely given up their Kåñëa consciousness due to
their doubts.
You may have heard the names of Droëäcärya and Ekalavya.
They were both present in this world 5000 years ago, at the time of
Kåñëa’s pastimes here. Ekalavya went to Droëäcärya and told him, “I
accept you as my guru.” Droëäcärya replied, “I knew you would be
coming to me even before you came. I know your heart and pulse;
you are very much against pure bhaktas and therefore I will not
teach you archery.” Ekalavya then said, “I have accepted you as my
guru, so I must learn something about archery from you.”
Droëäcärya again refused and said, “I cannot give lessons to you. If
you learn archery, you will become a burden to the entire world.”
Still determined, Ekalavya went to the forest and made a clay
statue of Droëäcärya. He offered praëäma to that statue and,
repeatedly taking the footdust of that statue, he began to practice
archery with great faith. Practicing archery while regularly
performing arcanä and offering flowers to Droëäcärya, Ekalavya
became a master. Then, one day, Droëäcärya went to the forest and
saw Ekalavya, and he became astonished to see how he had learned
such a high class of archery. When Ekalavya saw Droëäcärya, he fell
at his lotus feet and told him, “What I have learned, I have learned
from you.” Droëäcärya then told Ekalavya, “If you have really
learned archery from me, then I want some guru-dakñiëä.” Ekalavya
said, “Whatever you wish, I am prepared to give. I am also prepared
to give my life if you want that.” Droëäcärya replied, “I want your
right-hand thumb.” You would not be able to do this if you were
asked to do so by your gurudeva, but Ekalavya did it immediately.
Ekalavya was still able to shoot with his remaining four fingers,
but what was the result? During the Mahäbhärata battle he wanted to
fight with Kåñëa and kill Him; therefore, Kåñëa took His Sudarçana
cakra and very easily cut off his head.
In this connection, the çraddhä, faith, of Ekalavya is compared
to a clay pot. If one places a clay pot in fire, it will crack. The
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çraddhä of Ekalavya was like that clay. He was selfish and wanted
to ruin the devotees, and because of this ulterior motive his çraddhä
in making and worshipping a statue of Droëäcärya was really not
çraddhä at all. Our çraddhä should not be like that of Ekalavya; it
should be like that of Arjuna. Always remember this and do not
associate with Ekalavya. Some ignorant devotees, who are not
actually devotees, have named their sons or disciples “Ekalavya”. We
should always be careful not to have the misconception that he was
a good disciple.
Someone may ask, “If a guru is not an uttama-adhikäré, how
can he help his disciples? He may speak and behave incorrectly.”
The reply to such a doubt is that if a guru is in the final stage of
madhyama-adhikäré, if he is madhyama-uttama, if he is very
sincere and continually serving his uttama-adhikäré gurudeva, and
if he has no worldly desires, he will very soon become an uttamaadhikäré. Mahäprabhu confirmed this truth at the Ratha-yäträ festival
while speaking to the inhabitants of Kuléna-gräma. Do not doubt
this.
Kåñëa has said in the Bhagavad-gétä (9.23):
ye ’py anya-devatä-bhaktä
yajante çraddhayänvitäù
te ’pi mäm eva kaunteya
yajanty avidhi-pürvakam
Those who are devotees of other gods and who worship them with
faith actually worship only Me, O son of Kunté, but they do so in a
wrong way.

Kåñëa told Arjuna that if a person worships a demigod with
strong faith in order to fulfill his worldly desires, thinking, “Surely he
will fulfill my desire,” that person is actually worshiping Kåñëa
Himself, but in the wrong way. Someone may directly touch his nose
and someone else may touch it by making his hand and finger go all
the way around his head before it reaches his nose. Similarly, that
person’s desires can be fulfilled by Kåñëa alone, whether they are
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fulfilled by directly asking Him or by getting them fulfilled in a
roundabout way by supplicating the demigods. It is actually Kåñëa
who gives their benedictions. The devatäs are not powerful; they are
unable to give any benediction.
In a similar way, a guru may be madhyama-uttama, a
madyama-adhikäré in the final stage; he may not yet be siddha (a
perfect, self-realized soul) like Çré Närada Muni, Çréla Çukadeva
Gosvämé, and others. In that case, if he is a sincere devotee and if a
disciple follows him with deep faith, who will give the fruit of the
disciple’s worship? A madhyama-adhikäré cannot give it. If one is
an uttama-adhikäré like Närada Åñi or Çré Çukadeva Gosvämé or Çréla
Rüpa Gosvämé, he can give it at once, but a madhyama-adhikäré
cannot. The madhyama-adhikäré guru will tell hari-kathä and
engage his disciples in such a way that they will advance in bhakti.
What will be the result? If one has very deep faith in that guru, Kåñëa
Himself will surely give the fruit, and that fruit will be
transcendental. Kåñëa will give that disciple the fruit of the
association and shelter of an uttama-adhikäré guru.5 To a devotee
initiated by a madhyama-adhikäré guru and who really desires to
attain the highest goal, Kåñëa gives the association and mercy of an
uttama guru who can bless the disciple with that goal. Try to
understand this. It is not very easy to understand, but try. Do not
have any doubt about this.
Uttama-adhikäré gurus are not easily available; they are very
rare in this world. Moreover, even if they are available, most people
5

“It should be understood that a madhyama-adhikäré, a second-class devotee, is
fully convinced of Kåñëa consciousness but cannot support his convictions with
çästric reference. A neophyte (kaniñöha-adhikäré ) may fall down by associating
with non-devotees because he is not firmly convinced and strongly situated. The
second-class devotee, even though he cannot support his position with çästric
reference, can gradually become a first-class devotee by studying the çästras and
associating with a first-class devotee. However, if the second-class devotee does not
advance himself by associating with a first-class devotee, he makes no progress.
There is no possibility that a first-class devotee will fall down, even though he may
mix with non-devotees to preach. Conviction and faith gradually increase to make
one an uttama-adhikäré, a first-class devotee.” (Çré Caitanya-caritämåta, Madhyalélä 22.71 purport)
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will not be able to recognize them. For example, Çré Çukadeva
Gosvämé was naked, and Çré Vamsidäsa Bäbäjé put fish bones and
other abominable things outside his bhajana-sthälé. You would not
be able to know that Çréla Gaura Kiçora däsa Bäbäjé Mahäräja is
an uttama mahä-bhägavata. If a madhyama-uttama guru who is
under the guidance of an uttama-adhikäré guru will tell you, or an
uttama-adhikäré playing the role of a devotee in the stage of
madhyama-adhikäré will tell you, then you will be able to know.
We should be very, very careful about this. Do not have any doubt
in that kind of guru. If one is madhyama-uttama, he can help so
much by his direction. The advanced madhyama-adhikäré will very
soon come to the stage of rati (bhäva), like Bharata Mahäräja and
Ambaréña Mahäräja. If a person has doubts in him, do not associate
with that person. His association should be given up as one gives up
stool after passing it.
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The Absolute Necessity of
Second Initiation
[Çréla Näräyaëa Mahäräja:] In my classes I have been explaining the
meaning of bhakti and I have explained how we can gradually
achieve it, beginning from the smallest fraction of bhakti called
çraddhä. We discussed many points, among which was the necessity
for guru-pädäçraya. In the meantime, a topic has arisen that I want
to discuss and clarify. You should very carefully and seriously hear
this important subject matter. First, Çrépäd Padmanäbha Mahäräja
will present the argument; then I will reply to it.
[Çrépäda Padmanäbha Mahäräja:] There is a question concerning the
relationship between gäyatré-mantra (dékñä ) and harinäma
initiation. Some persons have presented quotes from Çréla
Bhaktivedänta Swämé Prabhupäda and Çréla Bhakti Rakñaka Çrédhara
Mahäräja in order to present the idea, based upon their own
understanding of these quotes, that harinäma is complete and
sufficient in itself for the conditioned soul, and that initiation into the
gäyatré-mantra is not actually required. I will read their quotations
and then Çréla Mahäräja will give the clear understanding. First of all
they quote Çréla Prabhupäda in a room conversation in 1973, in
Paris, where he says, “Chanting the Hare Kåñëa mahä-mantra.
Then, as he practices, he becomes more purified. Then second
initiation – gäyatré-mantra. The first initiation, according to Jéva
Gosvämé, that is sufficient. Chanting the Hare Kåñëa mantra, that is
sufficient. But still, to purify them more, the second initiation,
gäyatré, is given.”
That is one quote. Then they quote Çréla Bhakti Rakñaka
Çrédhara Mahäräja in his book Çré Guru and His Grace. There he
says, “We accept the mantra only to help the näma-bhajana, the
worship of the holy name. Otherwise it may not be necessary at all.
It has been judged in such a way. The name alone can do everything
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for a person; it is full and complete. The gäyatré-mantra helps us to
do away with the aparädhas (offenses) and the äbhäsa, or hazy
conception. The gäyatré-mantra comes to help us only so far.”
With these two quotations, some persons have attempted to
support their statement that it is not actually completely essential or
necessary for conditioned souls to accept the gäyatré-mantra –
dékñä – because harinäma is sufficient. They have also suggested
that Çréla Näräyaëa Mahäräja is saying something contrary to Çréla
Prabhupäda and Çréla Çrédhara Mahäräja. I am also reading the two
statements they have quoted from Çréla Näräyaëa Mahäräja. The first
is from his book, Going Beyond Vaikuëöha: “Without the gopälamantra and the käma-gäyatré, will our sädhana be complete with
only the näma-saìkértana? No, because by näma-saìkértana alone
we will not be able to chant çuddha-näma, the pure name of Kåñëa.”
The second quotation they cite from a lecture given by Çréla
Näräyaëa Mahäräja on the topic of Çré Bhajana-rahasya:
“Everything is there, but don’t think that we can realize all this by
chanting kåñëa-näma alone. We must chant harinäma and gäyatrémantra as well. If we want full understanding and realization of
what is in the Hare Kåñëa mantra, we must also chant the gäyatrémantras.”
Now we will hear from Çréla Näräyaëa Mahäräja who will kindly
give the proper philosophical conclusion of these points, so that
everyone can understand clearly the position of gäyatré-mantra
initiation and harinäma initiation, and their relationship.
[Çréla Näräyaëa Mahäräja:] I think you have all understood the
argument. Now you should try very carefully to understand the reply
so that you can reconcile all these statements. Someone has
presented the idea that the acceptance of dékñä is not essential and
has thus indirectly indicated the verse:
dékñä-puraçcaryä-vidhi apekñä nä kare
jihvä-sparçe ä-caëòäla sabäre uddhäre
(Çré Caitanya-caritämåta, Madhya-lélä 15.108)
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One does not have to undergo initiation or execute the activities
required before initiation. One simply has to vibrate the holy name
with his lips. Thus, even a man in the lowest class (caëòäla) can
be delivered.

The holy name is sufficient. The holy name is very powerful and
can fulfill all desires. The name will even give vraja-prema. What,
then, is the need of taking initiation? The paper has quoted my
statement, along with those of prapujya-caraëa Bhakti Rakñaka
Çrédhara Mahäräja and Çréla Bhaktivedänta Swämé Mahäräja; so, I
want to reconcile all the statements.
It is true that dékñä-puraçcaryä (initiation and the purificatory
activities performed before initiation) is not needed in all
circumstances; but we should know something about the actual
meaning of this verse. Çréla Bhaktisiddhänta Sarasvaté Öhäkura
Prabhupäda wrote a book of rules and regulations in Deity worship
called Arcana-dépikä. There he has explained that harinäma is
bhägavata-svarüpa, the actual form of Kåñëa and Rädhä – and for
this reason it is stated in Çré Çikñäñöaka: “paraà vijayate çré-kåñëasaìkértanam.” By chanting and remembering Kåñëa’s names, all
kinds of perfection – like vraja-prema and even rädhä-däsya
(becoming a maidservant of Çrématé Rädhikä) – can be attained. In
the first stage, however, when a devotee is uttering the holy name,
he is full with many aparädhas and other anarthas such as laya
(sleep), vikñepa (distraction), apratipatti (indifference or disinterest
in spiritual topics) and so on. It is guaranteed that such a person
cannot utter the pure name; rather, his chanting will be nämaaparädha. Chanting the pure name is only possible after dékñäsaàskära.
Çréla Jéva Gosvämé explains dékñä in his Bhakti-sandarbha
(283):
divyaà jïänaà yato dadyät kuryät päpasya saìkñayam
tasmät dékñeti sä proktä deçikais tattva-kovidaiù
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Dékñä is the process by which one can awaken his transcendental
knowledge and vanquish all reactions caused by sinful activity. A
person expert in the study of the revealed scriptures knows this
process as dékñä. (Quoted in Çré Caitanya-caritämåta, Madhyalélä 15.108, purport)

The gäyatré-mantra gives all kinds of divya-jïäna,
transcendental knowledge, including the knowledge of kåñëa-tattva
and jéva-tattva, and it also gives a relationship with Kåñëa. Näma
alone will not give this relation to the person filled with anarthas.
All of our äcäryas, from top to bottom, have stated that in order to
purify us from our sinful reactions and to clear offenses (anarthanivåtti) so that we can develop the ability to chant the pure name,
we must accept dékñä-vidhäna (the process of initiation). Dé – kñä.
Dé means divya-jïäna, or realized knowledge of our relationship
with Kåñëa. Kñä is the washing away of all sins, aparädhas, and
other impurities. For this, dékñä-vidhäna is essential. Without dékñäsaàskära, one’s relationship with Kåñëa (sambandha-jïäna)
cannot manifest and one cannot chant çuddha-näma. It is essential
to accept dékñä.
Çréla Sanätana Gosvämé has written in Çré Hari-bhakti-viläsa:
yathä käïcanatäà yät
käàsyaà rasa-vidhänataù
tathä dékñä-vidhänena
dvijatvaà jäyate nåëäm
As bell metal (a mixture of copper and tin) becomes gold by
mixing with mercury, similarly, by the process of dékñä initiation, a
person becomes a brähmaëa.

Bell metal turns into gold by the help of the element mercury.
Similarly, by this element, the process of dékñä, our chanting of the
holy name will become pure; otherwise it is not possible.
If there is no necessity to accept dékñä-mantra, why did Çréla
Bhaktisiddhänta Sarasvaté Öhäkura Prabhupäda take second
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initiation from Çréla Gaura-kiçora däsa Bäbäjé Mahäräja, and why did
he give dékñä initiation to all of his disciples? Parama-püjyapäda
Çréla Çrédhara Gosvämé Mahäräja also took dékñä from him. If there is
no necessity, why did Çréla Prabhupäda Bhaktisiddhänta Sarasvaté
Öhäkura give dékñä initiation, and why did his disciples accept it?
Not only that, Brahmä received käma-gäyatré and gopälamantra from Kåñëa Himself. Brahmä then gave the dékñä-mantra to
Çré Närada Åñi, and Närada gave it to so many disciples. Närada not
only gave harinäma to Dhruva Mahäräja – he gave him dékñä by the
mantra: oà namo bhagavate väsudeväya. Çré Caitanya Mahäprabhu
took initiation from Çré Éçvara Purépäda, who first gave Him
harinäma. Then, to purify that chanting of näma, he gave Him
gopäla-mantra. Gopäla-mantra is transcendental and ever-existing,
and it gives a relationship with Kåñëa as Gopéjana-vallabha. We
should consider all this evidence.
All the äcäryas in our guru-paramparä have accepted dékñä
mantras. Can those who say that harinäma is sufficient for
conditioned souls name any äcärya in our guru-paramparä who
has not taken dékñä initiation? Çréla Gaura-kiçora däsa Bäbäjé
Mahäräja, Çréla Bhaktivinoda Öhäkura, Çréla Viçvanätha Cakravarté
Öhäkura, and the Six Gosvämés took second initiation. Çréla
Bhaktivedänta Swämé Prabhupäda also took it. Why did they take
dékñä initiation if it is not essential? You should know the gravity of
this truth. Çré Caitanya Mahäprabhu, Çré Nityänanda Prabhu, Çré
Advaita Äcärya, Çré Gadädhara Paëòita, Çré Éçvara Puré and Çré
Mädhavendra Puré have all taken dékñä. Why, then, should we not
take it? Why is it not essential? If it is not essential, then why did Çré
Sanätana Gosvämé write about it in his Çré Hari-bhakti-viläsa? Why
did Çré Gopäl Bhaööa Gosvämé also write about it? Did he say it was
useless? Those who say that dékñä is not essential will not be able to
answer these questions in hundreds and millions of years.
Çré Caitanya Mahäprabhu took initiation. He is the Lord of lords
– Rädhä and Kåñëa combined – and yet He went to Gayä and took
initiation. He vividly explained this fact in a gathering of sannyäsés
in Käçé, when those sannyäsés asked Him, “O, you are a very young
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and qualified sannyäsé. Why do you not hear Vedänta? Why do you
engage in singing and dancing and rolling on the ground? A
sannyäsé should not dance and do all these things.”
Çré Caitanya Mahäprabhu replied by telling them of the order of
His guru, Çré Éçvara Purépäda. Mahäprabhu said, “Guru mora
mürkha dekhi. My Guru Mahäräja told me that because I am foolish
and unintelligent, I am not qualified to study Vedänta. He said that
instead I should always chant Hare Kåñëa and I should remember
this verse:
harer näma harer näma
harer nämaiva kevalam
kalau nästy eva nästy eva
nästy eva gatir anyathä
(Çré Caitanya-caritämåta, Ädi-lélä 17.21)
In this Age of Kali there is no other means, no other means, no
other means for self-realization than chanting the holy name,
chanting the holy name, chanting the holy name of Lord Hari.

Çré Caitanya Mahäprabhu not only took harinäma from His
gurudeva. He also took second initiation through the gopälamantra. In our paramparä, in order to purify one’s chanting and to
give the chanter a relationship with Kåñëa, who has kindly taken the
form of His holy name, the gopäla-mantra is given along with
harinäma. Before the time of Mahäprabhu, only gopäla-mantra
was given. Later, after He manifested pastimes, Çréla Dhyänacandra
Gosvämé and Çréla Gopäla-guru Gosvämé came to this world and
gave the regulations we now follow. They gave brahma-gäyatré,
guru-mantra, guru-gäyatré, gaura-mantra, gaura-gäyatré, kåñëamantra (gopäla-mantra) and finally käma-gäyatré. This is the
process followed in our sampradäya as begun by Çréla Gopäla-Guru
Gosvämé, who is a disciple of Vakreçvara Paëòita, who is an
associate of Çré Caitanya Mahäprabhu.
Caitanya Mahäprabhu quoted His gurudeva saying, “kåñëamantra japa sadä – ei mantra-sära. You must always chant the holy
name of Kåñëa. This is the essence of all mantras, or Vedic hymns.”
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kåñëa-mantra haite habe saàsära-mocana
kåñëa-näma haite päbe kåñëera caraëa
(Çré Caitanya-caritämåta, Ädi-lélä 7.73)
Simply by chanting the holy name of Kåñëa one can obtain
freedom from material existence. Indeed, simply by chanting the
Hare Kåñëa mantra one will be able to see the lotus feet of the
Lord.

The offenseless chanting of the holy name does not depend on
the initiation process. But that name must be the pure name – and
how will it become so? It can only be revealed as pure through that
dékñä process; otherwise it is not possible. It is not that the holy
name is not pure, but if a person is not a pure devotee he cannot
chant the pure name. He can only chant syllables that sound like the
name. He can only chant offenses to the name (näma-aparädha) or
a semblance of the name (näma-äbhäsa).
Çré Caitanya Mahäprabhu chanted the pure name. Therefore, He
was able to tell His gurudeva:
kibä mantra dilä, gosäïi, kibä tära bala
japite japite mantra karila pägala
(Çré Caitanya-caritämåta, Ädi-lélä 7.81)
My dear lord, what kind of mantra have you given Me? I have
become mad simply by chanting this mahä-mantra !

Caitanya Mahäprabhu told the sannyäsés, “You ask why I dance
and sing and roll on the ground. Here is the reason: When My
gurudeva initiated me, he gave me both the harinäma and gopälamantra.” Then He said, “Japite japite mantra.” If He had only
received harinäma, the mahä-mantra, He would not have said the
word “mantra”. Mantra especially refers to gopäla-mantra and
käma-gäyatré. He first received harinäma and then gopäla-mantra.
“Japite japite mantra karila pägala. – and this made Me mad. Kåñëanäma and mantra – meaning the mahä-mantra and gopäla mantra
– made Me like a madman.”
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For those who always remember and meditate on the gopälamantra and käma-gäyatré, by the power of the mantra, rati
(bhäva-bhakti) will at once enter their hearts.
It has been written in Çré Caitanya-caritämåta (Antya-lélä
4.192):
dékñä-käle bhakta kare ätma-samarpaëa
sei-käle kåñëa täre kare ätma-sama
At the time of initiation, when a devotee fully surrenders unto the
service of the Lord, Kåñëa accepts him to be as good as Himself.
First initiation is called harinäma initiation only, and the second
initiation is called dékñä. Ätma-samarpaëa – at the time of dékñä
the disciple totally surrenders unto the feet of his gurudeva. Seikäle – at that time Kåñëa gives the shelter of His lotus feet, and He
makes that disciple ätma-sama, very near and dear to Him.

According to the Vaiñëava regulative principles, one must be
initiated as a brähmaëa. As quoted in Çré Hari-bhakti-viläsa (2.6)
from the Viñëu-yämala, Lord Çaìkara said to his wife Pärvaté:
adékñitasya vämoru kåtaà sarvaà nirarthakam
paçu-yonim aväpnoti dékñä-virahito janaù
O Vamaru – O beautiful Pärvaté – regarding those who have not
taken dékñä, all their devotional activities, such as sädhana,
bhajana and püjä, have all gone in vain. They are all useless. Such
persons who are not properly initiated must again enter the many
animal species.

It is stated in Padyävalé, a book compiled by Çréla Rüpa
Gosvämé, that harinäma can give everything, including kåñëapremä, simply by touching the tongue.
äkåñöiù kåta-cetasäà sumanasäm uccäöanaà cäàhasäm
äcaëòälam amüka-loka-sulabho vaçyaç ca mukti-çriyaù
no dékñäà na ca sat-kriyäà na ca puraçcaryäà manäg ékñate
mantro ’yaà rasanä-spåg eva phalati çré-kåñëa-nämätmakaù
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The holy name of Lord Kåñëa is an attractive feature for many
saintly, liberal people. It is the annihilator of all sinful reactions and
is so powerful that, save for the dumb who cannot chant it, it is
readily available to everyone, including the lowest type of man, the
caëòäla. The holy name of Kåñëa is the controller of the opulence
of liberation, and it is identical with Kåñëa. When a person simply
chants the holy name with his tongue, immediate effects are
produced. Chanting the holy name does not depend on initiation,
pious activities or the puraçcaryä regulative principles generally
observed before initiation.The holy name does not wait for any of
these activities. It is self-sufficient. (Quoted in Çré Caitanyacaritämåta, Madhya-lélä 15.110)

But can this occur if one’s chanting is not pure? This is the
question that has been raised. Can this occur without dékñä? In the
Hari-bhakti-viläsa (17.4–5, 7) it is stated:
vinä yena na siddhaù syän
mantro varña-çatair api
kåtena yena labhate
sädhako väïchitaà phalam
puraçcaraëa-sampanno
mantro hi phala-dhäyakaù
ataù purañkriyäà kuryät
mantra-vit siddhi-kaìkñayä
purañkriyä hi manträëäà
pradhänaà véryam ucyate
vérya-héno yathä dehé
sarva-karmasu na kñamaù
puraçcaraëa-héno hi
tathä mantraù prakértitaù
Without performing the puraçcaryä activities, one cannot become
perfect even by chanting this mantra for hundreds of years. But
one who has undergone the puraçcaryä-vidhi process can attain
success very easily. If one wishes to perfect his initiation, he must
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first undergo the puraçcaryä activities. The puraçcaryä process is
the life force by which one is successful in chanting the mantra.
Without the life force, one cannot do anything; similarly, without
the life force of puraçcaryä-vidhi, no mantra can be perfected.
(Quoted in Çréla Prabhupäda’s purport to Çré Caitanya-caritämåta,
Madhya-lélä 15.108)

Çréla Jéva Gosvämé has quoted a verse in order to further
dissolve any misunderstanding in this regard. In his Bhaktisandarbha (283–84), he describes the importance of deity worship
and dékñä initiation as follows:
avasyakat ävaçyakatvaà nästi, tad vinäpi çaraëäpattyädénäm
ekatareëäpi puruñärtha-siddher abhihitatvät, tathäpi çrénäradädi-vartmänusaradbhiù çré-bhagavatä saha sambandhaviçeñaà dékñä-vidhänena çré-guru-caraëa-sampäditaà
cikérñadbhiù kåtäyäà dékñäyäm arcanam avaçyaà kriyetaiva
yadyapi svarüpato nästi, tathäpi präyaù svabhävato dehädisambandhena kadarya-çélänäà vikñipta-cittänäà janänäà tattat-saìkocé-karaëäya
çrémad-åñi-prabhåtibhir aträrcana-märge kvacit kvacit käcit
käcin
maryädä sthäpitästi.
It is Çrémad-Bhägavatam’s opinion that the process of deity
worship is not actually necessary, just as the specific prescriptions
of the Païcarätra and other scriptures do not have to be followed.
The Bhägavatam enjoins that even without practicing deity
worship one can achieve the complete success of human life by
any of the other devotional processes, such as simply offering
oneself at the Lord’s feet for protection. Nonetheless, Vaiñëavas,
following the path of Çré Närada and his successors, endeavor to
establish a personal relationship with the Lord by receiving the
grace of a bona fide spiritual master through initiation, and in this
tradition the devotees are obliged at the time of initiation to begin
engaging in deity worship.
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Although deity worship is not essential, the material conditioning
of most candidates for devotional service requires that they engage
in this activity. When we consider their bodily and mental
conditions, we find that the character of such candidates is impure
and their minds are agitated. Therefore, to rectify this material
conditioning, the great sage Närada and others have at different
times recommended various kinds of regulations for deity worship.
(Quoted in Çré Caitanya-caritämåta, Madhya-lélä 15.108 purport)

Simply by the tongue touching the kåñëa-näma, that holy name
gives all kinds of perfection, including kåñëa-däsya and rädhädäsya. But one should note Çréla Jéva Gosvämé’s very clear
commentary to this verse and take it to heart for continual
remembrance. In his Bhakti-sandarbha (283), he has written:
dvijänäm anupetänäà svakarmädhyayanädiñu
yathädhikäro nästéha syäc copanayanäd anu
tathäträdékñitänäà tu mantra-devärcanädiñu
nädhikäro ’sty ataù kuryäd ätmänaà çiva-saàstutam
Even though born in a brähmaëa family, one cannot engage in
Vedic rituals without being initiated and having a sacred thread.
Although born in a brähmaëa family, one becomes a brähmaëa
only after initiation and the sacred thread ceremony. Unless one is
initiated as a brähmaëa, one cannot worship the holy name
6
properly. (Quoted in Caitanya-caritämåta, Madhya-lélä 15.108)

It is true that simply by touching the tongue kåñëa-näma
can give everything. But the material tongue, the tongue of a
conditioned soul, cannot touch the transcendental holy name.
6

The following statement of Çréla Prabhupäda in Paris, 1973, as quoted from the
paper mentioned by Çrépäda Padmanäbha Mahäräja at the beginning of this chapter,
refers to the above-mentioned verse of Çréla Jéva Gosvämé. “Chanting the HareKåñëa mahä-mantra. Then, as he practices, he becomes more purified. Then
second initiation – gäyatré-mantra. The first initiation, according to Jéva Gosvämé,
that is sufficient. Chanting the Hare Kåñëa mantra, that is sufficient. But still, to
purify them more, the second initiation, gäyatré, is given.”
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ataù çré-kåñëa-nämädi
na bhaved grähyam indriyaiù
sevonmukhe hi jihvädau
svayam eva sphuraty adaù
(Bhakti-rasämåta-sindhu 1.2.234)
With the material senses one cannot understand the transcendental
holy name of the Lord or His form, activities and pastimes. But
when one actually engages in devotional service, utilizing the
tongue, the Lord is revealed.

Çré Närada Muni and other previous äcäryas, like Brahmä,
Sanaka, Sanandana, Sanätana and Sanat-kumära, have all taken
dékñä. One receives dékñä, then performs sädhana-bhajana, and
worships his iñöadeva (personal deity), Rädhä and Kåñëa. Çréla Jéva
Gosvämé has written that without dékñä there will be no relationship
with Kåñëa – neither däsya, säkhya, vätsalya, nor mädhurya. It will
never be possible without dékñä. In our sampradäya, sambandhajïäna comes only by uttering “gopéjana-vallabhäya” in the gopälamantra ; otherwise it cannot come.
Çréla Viçvanätha Cakravarté Öhäkura has written an explanation
of this same verse. Therein he vividly explains that one may have
given up all kinds of sädhana and pious activities and may be
chanting and remembering the holy names of Bhagavän – he may
have determined that his iñöa-deva is Kåñëa – still, if he has not taken
initiation from a Vaiñëava guru, thinking that it is not essential, he
can never achieve Kåñëa. The only good result he achieves is that he
will not go to hell. He cannot achieve the lotus feet of Kåñëa, in any
life, until he is properly initiated. In a future life, by the fruit of his
previous activities of bhajana, he will take birth in a very religious
family and there he will have sädhu-saìga, guru-pädäçraya, and
then dékñä. At that time, he will make solid advancement in bhakti.
This is the only way.
Also, Çréla Raghunätha däsa Gosvämé has written in the first
verse of his Çré Manaù-çikñä:
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gurau goñöhe goñöälayiñu sujane bhüsura-gaëe
sva-mantre çré-nämni vraja-nava-yuva-dvandva-çaraëe
sadä dambhaà hitvä kuru ratim apürväm atitarämaye sväntar bhrätaç caöubhir abhiyäce dhåta-padaù
O my dear brother; my foolish mind! Taking hold of your feet, I
humbly pray to you with sweet words. Please give up all pride and
quickly develop sublime and incessant rati for çré gurudeva, Çré
Vraja-dhäma, the residents of Vraja, the Vaiñëavas, the brähmaëas,
my dékñä-mantras, the holy names of the Supreme Lord, and the
shelter of Çré Çré Rädhä-Kåñëa, the eternally youthful divine couple
of Vraja.

Why has he said “mantra” if dékñä initiation is not necessary?
Why has he not said only “çré nämni ”? What is sva-mantra? There is
some difference between mantra and harinäma, and that is why he
has told his mind: “You should give up your false pride and try to
develop sublime and unprecedented attachment for both. Take
shelter of näma and mantra, and then your life will be successful.”
So there are two things – not one. His gurudeva gave him mantra –
and that is dékñä.
Now kindly reconcile all these points.
Gaura-premänande !
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